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%32 Az o E(George Eliot: 1819-1880) 7t Atd 19417] f@AH3 e A A df
Y3 25 AFAHY /N5 AYe Y HHFe AFY =dE 2 F8 W8
o2 33 YU 18A7) HFE AFAGS 9Fo2 ATl A AFA
Aol vlgo] AhAQ EFog A HAZ, 194710 A HFAHA BHE
B Adzse] 9oz FeAA P Ed dAd AFFA7E AZA e 23
WAL duae #98 Aedges $Rs HAG ABol4H Fety ¥y
A g fule A7 FE B DFeeH FHUFH AARE 2AHA
T, 0ole T AFAHY /IS AAA A AT HAE grjse Aotk

19M7) %3A3Y ol e Z5H FToE A AYoEY Aot 2 AF
AA) adg #d=dz A adE AZ2EFY 4L 24 2 =9A
Agst 2AE ¥ Aol VAL olAHY AREA 1947] #7 Al FRA
T 9 vk FHske AANC A dSEAE o At RE FF AEAE
FA A NAE olErh FAMA ATEHEY SANR 7I5E 4T WA
g AAAA AFE 2AFoER A A M2 de) ABE 2T AW
ol Z7tel Ay e o= $ert 3EY AAY vl AAEA L I tHFT
Ao dsfME 27 738 £ g& Aol

* gz 2y
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&7 doEs AFAHA dF3FLE Le MM ARTdAYG NS5
FeolUd 2 FAH /FEL gAHo2 YIFF LI 432 2 73
9 =HHY BYL FAUAY, YR APl 250, /15w Z29

@ 4940l AT o HEEY Ny
go] WeFoAolZ i WYY Rl s 72Uz BdY Nuneaton L)
2839 Coventry §W9 Fdae 2UdA HrREHY AAF AY9 AL
FolFAth o5 Fuy, 1847] B B&F9 71=H(Evangelical Christiani-
ty)Ze °l82F AFHUYY IIF=F23 R FuFdH T L 243
BHEosH WA S4B SR AREAY B 4H 982 Ael2UY A
o|t},

Iy 7Ex Ag4el EEYUA E A& Y 224 H9 #(1941) o War-
wickshireF 2] AW EA] Coventry2 o]Ab7bAM 23X A{F o ANIAS HE3)
A " ZRel AZIZE HAG o] XM 2t HEY AFFAAEFAMT A
Z 9L & ole FIA(CCHennel)olUth BEZIS2Y HYAANHELE 25
5 oA FAY AYE FA8E Unitarianz AR 25 29 AAM 7123 71d
o] & 4(An Inquiry Concerning the Origin of Christianity) & %3l Zx dadE
2 stelg 4749 4AH 2AF QA BEIL ol
715 AGEE TIPS W 22 dojEx MYFIHos|HTGE AR

39 4ge elFoh 2ust dde) SR Ve 238 =1 ik,

FFdHA A
ddo] AAAY AZFARAEANA UND L Ao H B AEF )
W3 M F739 elx(a spirit of reverence and tenderness for his subject,

quite free from the conceit of Enlightenment: Roberts, 22)& H&3Q17) wmEo)
Adthe Zoldh Eg, AGFHe] 5L AYHA AFoZ F3e Ao ofyg,
‘F2 A 2R AAS FolM "Hale WA & (that spontaneity, that choice
of the good for its own sake)eoll wetA ‘FA1& A Ao 3L AdE A7) (a posi-
tive movement of the spirit: Roberts, 23) & ¥7] 3t Alge] Mae 7 F}
€ AMedA 219 Z1EHQ ddFe 713E 24T 571 Aok &2 daEoE
T 7152 AGAE 27182 UA § TG FZA2FHA HAE 71 Lo HA
LHH7) Mo o]F E7IAed 2 g9 7] W] Fu§o & 2YE $ZE
FF wtllM wEtR 2 A7)(to look at the universe from the outside, Letters,
V3l g AnFoHel WAE 9A @Ache A6, o] Frte o]z
A HE HAFE Tolgt AztEr
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ZA Aol AlgA Mol n3 ML ARde FET YF22 YEd
o2H JEE7 Azt BEE stAE AL 23U Yol 224 wWe Aot
e oA Y 7hEF A G WolEAA °]1ﬂ7/}1]9—] FHUZE 7IEENY 948
dul FA7AE SAFZ 2 Yo AYAELE AFE Edede AddAM B©HY
< Bgte AUd, o] Aty 2AHFH BeFe 73‘2-}-5 RoFe giEolg & A
oitk. 28y, 2Ue 7152 AYAe Adolgdte A7 =HAYU 4B B3t
7] 8t =R BN WEE AP 2Yrt 5Y9 A fwEZHSL
(DFStrauss 1808-74) 9) Fol 5{#,(Das Leben Jesu [The Life of Jesus]) & WL 3 A

o 23M w(1842)9 Yo, Fo]duldH(Ludwig Feuerbach: 1804- 72) rN=
o] A ,(Das Wesen des Christendums [The Essence of Christianity]) & 3
2 354 w(1854) 9] HolAUth o F JEIAE«I Fifho] o FEY Fa—«l =&l
Aol so] Fro{l, ol 23, de AT 7I15x FAAY A 2AA
W A9 o}EQl Aol oYzt mAlol & UF W FHYo] WS A3 A
71391 B (mental product rather than a piece of history: Willey, 226)°]2} 3}

o #EZL2e o] AME AF 715%Y 2 IA oRXude AolAR, 1
ANe 71=st ol $32F FAloA LAH F('the sublimest of all reli-
gions, the Christian’ : Knopflmacher, 45)& &%30, A4l 7i5aade WA F
Hd W& J YoAME AZAGIIES oXER d2de AE Fx3}Ae
g, o]Zo] ZXEH 5w vHL o Mo WA A dYJEAAE F
Z4e doiA "

NER AR A e uwE 9AE B fEZHS2Y AN &4 F
gloJES] 2RA Ao 2 P F AL AMdo|AT, 2Yyst dFd 71529
getoz AAYY FoiuzEd =y 44 ZFAHA gol HolE A X
dulatel Aol 29 AAM FERY A2, yFd HL(Karl Marx:
1818-83) 9] #EAE FAd FHHA AZIZt HADZ & =2 FEF$2EY
E AR JER AFAEL A F YA, o] AW Ax I BHeF
ol Z|AQ A E AP Wi diideld o] wiBME ZA JdET 47
oz ¥y 2uste doe Yo £717 WeAg3 o of Ho iy, 7=
FE A7 KA wbFHo] REQRA Alto] +F9 AMAY 28 FME 2T
ste A7AA0l BEAY FaA ool AARE AAde FHoT oRL =
gojAE, Ao A d A7 uiFeol AR 2 Wgo] A9 Fu
Aoz sy ZAolX ‘What presents itself before the consciousness is sim-
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ply what lies behind’: Dodd, 184), 418 EAE L& UL wxA], AL £o vl
7] 42 719 g 2 gle EAM2 Fztsie AA Zode Aoy, o=
A A Z A7EY F DA B33 el 3 P A dYolEx o] A
Mo =g HHoz Folg}(“With the ideas of Feuerbach I everywhere
agree.”: Letters, 11, 153)2 A 3sld ], oldl 93id, Ao & &9 H34
A RHojyzal st ‘Q7ke] 271914’ (man's self-awareness emancipated from
all actuality)?] A4teo]n], 1Z3td TYA9 HAolx Huxtz AAH A7+
=94’ (the personified law of morality, the moral nature of man taken for
absolute being: Feuerbach, 110)o]t}, 22y}, Toldnlsle 7|S2H Ao A
AL RME, Fre ol¥Helgty 2¥ HAY JSEe A9 =t B
YA (Friedrich W. Nietzsche: 1844-2000)x 3 71517} Q7+ 9 Ege Rz
O v dg AL oYL FEsoF & Hojth o) 2stH, oA, oA, A,
e T 715x xEeA Ao &£402 AztHd Ao ‘A7 AAle Ao
9] %9’ (a projectin of man’s idea of himself)do] WHAE A2 AlAoAM =
o] A9 £A4Eo] ALY £ o= FAHE oI, AF APy BAL ¥
A gt 94L& Ag 253 Aol ofyet 232 Al el He F%g vy
£ do] dd+e Aol (“When he identifies God with the essence of man, he
thereby pays god the highest honor that he can confer.” ; Feuerbach, xv). 719
YR 2EAHoTE FALRRUANE, 71523 NG 27 A7 AIYA
of dal 394 FAEUL, AZTAY 7EF AMFE FAT A2 AR
A9 Al AdEtr EFAge Relg, A9 AA7 RAE M A
AoA vtAAD QAT £ 50 ALAAZ BAHE AT g3AA e R
o] At}

Eoldutste] FHYEFH AA L £33 152 FEFY9 HEE, 2047)9)
oA TAAHJA A2 viA T QLo FE2L 2 /|EZ AAEF 9 (neo-
orthodoxy) A18-& #y3 & vl= E(Karl Barth: 1886-1968) 71529 27,9
&7 dYE XKZFEA (19573%) 2/ME[An Introductory EssaylolA, Fo]du}
3o} 715 v@e EHEZ A AZFAMY JeEUde 223 Ex RAFHE
G2y AL e ondMe 715 SEEFHA I 49 oS AFEA
Yrret1 g sy Aok =&, 2047] v2e WEH HAR AdAZA do
v]Zw3e wHFoo WAL 23HA g x= Yv(Richard Niebuhr: 1894-
1962) & Z& 3 A E[Foreword]|A, & vl2E7} ¥ojdutsle] 715w HBe
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e A5Fo AFAEHFH WAASA Fe AL, 20479 2AHOlY XY
Ae AgAGA FFFol i 29 J4H vF AANE A9 49 =72
A4 wEolgty B, 2 WX o] Mo HAR £A] AES Fu
A Ao WHNE AF4dol e 7t ZI5RHA AN} 2 o FoH 3
e AXNNT YL 34Hoz A Ak offAA o9 AL A=
A& £

What does he[Feuerbach] mean? The term seems to imply the worst free-
thinking Voltairean type of Enlightenment. But this is not true : Feuerbach
solemnly and rightly denies that in his view, religion is 'an absurdity, a nulli-
ty, a pure illusion’.(from Introductory Essay of The Essence of Christianity)

Why does Barth seem to recommend the study of Feuerbach instead of
doing what the latter’'s orthodox contemporaries did --- condemn or banish
him as a heretic, refuse him a hearing - - -? - - - Because Barth begins
with God, not only as theologian but as believing ‘man of flesh and blood’, as
believing twentieth-century man, he can see in the opponent of orthodoxy a
kind of instrument of God.(from Foreword of Essence)

Like Feuerbach - - -, in revolt against the equation of the church with
established social order, she[George Eliot] sought to retain the ethos of Chri-
tianity without its faith, its humanism without its theism, its hope for man
without its hope for the sovereignty of God.(from Foreword of Essence)

27 dolEE, Eoldulslel Hiel, FE/NERHY ouje Mo EAE ¥
AFEMNE 7152 H AFAE oM BEE =Y TFolle WhEA @ped,
T ZREAH o)7L YAL 2y EgFEd F Yetd At avde F
7] AEY FAFZTEL 7/ISE AN Aoz HAASEME 2 FIFE &
e oz EA o thate B35 AYAL 2T YA GUY Aoz B
t}, 219 %7)% Adam Beded] U2 Irwine ZAlE 9F323] BALR ] o
WA 2 gEd 24 PPoes Fu AIFEAAM A4S 2 e o=
BAIEZ YA, A o] EAle] FE BYAE Aol AR AFEAR
e AT ERY ARBA F ASHY Aot 2y ARuAd ==
237t g4 3AHez 28d AX oyt ofd AFEdAMe AFHY ¥3
29| AR So| AN BLFdAEd waley WEF AZPLE Ad A2 BA
HA7, g2 FZEdqME olgde AwdsEe Fuy AFHF 0 YeEdE Ut

rlo
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8, " FAFY Ao IHHA RAolvk b g AAse AL 1 A

4
Zol 715 A AL Wk UA g

:l o= wae &3y e FA
7t obdte Hol &R doE F89 EAcltt o FIF HAAMEREY W
Ae a2yt 7152 N EA #FU 2 &3 289 daMEdE JER
Aeke Aol A o] Fol kPN AL A ¢ E FHS FASFE 9
ojske Zolgt AztdEth 21 A4l BHEE WUR, 2493 JEx A WA Y
EAe RASFAMT NERAA VG A & F e 2494 £349 k¥
of i TR, 7/152HA T g (]AHI FFAE (BMAY
Fog FEF Aojgt & 4 AgD dE(Richard D. Altick) ] ZHH, (A}

A i e o ol 2 Agdide] HA ZRAR, 7R &e
% 49 AH AL o )(If historical and dogmatic Christianity could no
longer compel! belief, ethical Christianity could at ieast serve as a guide to life.
Altick, 236)2 & 4 Utk AAFHQ AEZAM E wofl, FF 7]5" AHEOlE #F
HUZAel Q7tdo|E ANdZF o277} 2@ 2
I 371RTe oled oJdER7E F8&3e ZUAHY ITA 5
9 g4y B, gy w2y YAAY 52U A 34 71523
SHANAE $£F2A AT FAEH HFCE dAse 42 uE
Az @3 7M53AE Foe o 7] SABFFo YA-E o7ldA Uy B
g Aot

¢
X

4=

I. %943

X
N
drt
k]
rd
1o
X
oX
r>,
o
)
:o{é

X

Agtete T2 98 o doll 43 A ¥y £4 v del AF A=
9 ¥4 W dIfM 2e BN, o] TE YT

= A7 Ago] 2aHE W e e Ao 4
o, o] EXAA & Aste) Fa@e] AR e T

=

1) 1 have not returned to dogmatic Christianity -- a superhuman revelation of the
Unseen, but I see in it the highest expression of the religious sentiment that has yet
found its place in the history of mankind. - - - On any points where [ used to
delight in expressing intellectual difference, I now delight in feeling an emotional
agreement.(The George Eliot Letters, vol. 11, 231)
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Ad2g9] vy 5 g 2y, @ MY F2F APl A7 AU A
WA S WASAL Ao 29 AMAAA A A st st}
e AHEE 4 AL AojFe Aot st A AHE FEo|dniste

FUZY 7Eade 7ERHY AGAEY gAY dAy g JgEHeR

HA3 A2 B F o, &2 d2AEE oyd ISR A WA S

A Mol g EdfAM Y APsty THA FAZ AAdoh MEN RAEA

o] A9 sido]l MAQA S wstel wel A} FAIZA Y A sigez WA

sle HAo ug Eoldutate N3EAH M diEA 2uye AZHY FAE

g3z @AY, 2Ue AN Aty g FAE E34 A3EY B
A MY ArZ AR WHaHA SoM9 Ao EA T dia BT

HEAL 27 AT o & Fubd stM &A dEEY FUFH 7IEn

o] ta A2 AHA AxoA AHBI] M, AFEHA APEA L A £

e Aol e ALsy e BAGAY FA dis WA AFH B2 P}
olzbe) B & Aol YA T FABEHA HPE Axdte Yol 2 Y

A dolun YLe FxA 9 Ataoltt 194 7] vl2A(Jean Lamarck: 1744-

1829) ¢} tho}9 (Charels Darwin: 1809~82)¢] Z3t&0] wEE dgt dx AAAM

ol o] 2L HHTY LS hAE HEAHY guE FHLRE 2A4HAY. 23

U, 20417) Futel] FropgEHay BaA$e FEAU AgEL, JgeHY 49

o) Wele A AR, 19803thell SAT ANYESS FESFHA 24 &

gk oluz} Qziel TE EsldAe daAztA AEHA HAHE AETLEA

zadre M2 e Ago] AAHR AUk ABYEGAEL, FLE L =

38 Aol FAAA 98 AAHe A= ’2‘3‘2}°i“‘] A7re FHE A Aol

A42e F3FzEHL FASOE vBe E=t ABAERR &

Edward O. Wilson)ol o]&td, ‘Egd4e fAAzte A& HojuyA R3e
(“Genes hold culture on a leash.”: Barbour, 257)cjgt3x %t} &, 24

T A8te] Aol wEA o Ty ZYozX9 T J¥HYL A=

g Aolgty Ao I AR EAGE HEE B AAT, A
MESH Ao g FH AAojorng QoA shed HAS A

2 AEFA e Aol 29 F Aot (Barbour, 256-6).

B 2 (Ralph Burhoe)® F#AQ Twwae 9AE Aoz Mdisd 2

o] o] 9w, AZHHA AN FHFHLHo] Hojd FAHUAI #

g 23te] YFPo| HLb: AL MY AP EHoT ST, 344 I
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2 F59 FHALY L FAFE A F2Y ALY FHo 72@ o
H FEAAHY FAolY, olF duidy ‘Fre FIIYYY 4
f&) Mg Rolgtx 3 tH(Barbour, 263). 1.4
© AL, MY Ee EFAHY Y sujolN nEF
AN MAFTZE R3ls] & AAFHA AMAE, d*l’“ A BN AMEA @ %
GHA BR3HEY A HaHAAM dstde Hel Utk AAFHY MABE
de = 999 FEA 4o Ade EHo fdsly, TxF TEA 949

FE A FHAMEE HA A2 BNFoEN FEZT oldBAY 2EL
4E T Avke AAIAA e 2ol Tl WAl AYste RAolo

e didzoz 75w A A8 £ e Aol Be AALE Azt
oARY, e 715X A9 YuE HAse P PPN E FARY 22D
AL gMIle 4Fo] B AT okt TEo 719,(0n the Origin of
Species: 1859) & LR Y FA 9 Y AAx, A3E ts5Aste AP o9
9 AAe Ao AYd wadx VAthe AL L (Barbour, 239) 5 & W
7t & Zoltk Ao A SEHQ Atz o] oA WolEox T it 3§
€ FAE, /1523 FZEF MM EGHQ AEo] %A VY=L e
TAHE T3 HABEE o] FL& A LY, o EAY =9t $AH uy(lan
G. Barbour)®] XA Religion and Science®] #& £ < 89 Heste ARE A
Za712 g FxEF Ao e LA A WA R N 2S5
Alold. = Z(Richard Dawkins)& B £ S EEF AP ERSL, 74
O 53¢ 729 25550 2d3te Azle A9 (natural selection) ) o] H
UF o9 ojd 242189 AYE Y4 5 U3 N EANE z‘%‘@ g7t
Uz THozN FF/ER A YA} AAoF 2530, o] S YA
Y =AEL FEt #89 AAN dAA dHME F st %ﬁq(Barbour,
243),

BZER Aol e F A WAL, Fugd Ao n§Yde N2 E
HEo] oy My oy 9 JAA FH‘?} wdS ERde 4EE5YFHY
Aol 1920l & HlZEd o8] FFPH AH F3 9 (neo-orthodoxy) 715
AN E, 2493 QAo HREFA N ALGL ¥r)sA] FOoUNE HY A
A A%H BHY YAE AM adE 480 AREF AN AFEHY
AALEH 7152 Yol B4&Hx] etz BE RE, /152 470 Ugyg
FxAEE EiEWol oid AFHA gn)g A7 Lot AEHA AlA
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re
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2 %9 A4 TAFTE E htel 4L ATFIHA A%
o A, oA Asst 5 R ARES AAAY YA
3ol v

>
ol
(14
B ajn Jn

%"‘—4 FzAdde A7 =8H Fgo A FA
| 5] 2 (Barbour, 244) it}

Iz N3 *}°l°ﬂ }% A HA BAe YA TS BAse Ao
th SRt Abole] B§AHQ FAE A F A BHoZ FREA, FHYA =
2 AYe AFHoZ FAse B 4HE Fr AFAAHA 3FF N2
3t 24 g AFHoz2 s do AFS Feo AFAF(BEMEB. process
theology) A9l Aoz Uro] Azt & & girh #AA AYE LFse <
TolAel ggoz Ao EAE AT £ Uz LE AAA] FHL, A3
g9 =24 AL RYHFE Bl 2 AUy AAPT R
gaps’ position]& Aok $F& AAY A7FEFH H2vt s
o] t}(Barbour, 246).

FRANGE, $F &9 TE AANE EYHoAY P EA}E A2 BA &
T ANEL AZHHQ W HAFH AAE Aol 432E4E FAE FHolEIHE
(Alfred North Whitehead: 1861-1947)¢] oj&u} #A A A4 (process
thought) o) ¢Jz+8h A2 o|n]&tth(Barbour, 249, 293-304). #3A & A
He, 22% g8 2FAAEANY gL B3, FINYY EAE 44 4

29 gk 2HAAEY WA FoM B2 doh FEAFY A
Hol Wag JAd Roz Hy| i AFAHA Aol At +3
2 sl dx FAA et A A7 FAE oAy BAUWAEY AT
B3 AdBe s 4 F Qon drldE AJEL WS A5 wHA
A2 g88 4 e dAoit solEIH= Ao P2 IAA T FLA
(Charles Hartshorne)ol] 21&t@, Alo] &Aeo] Azl 4AAZAT FEJL AF
Agtze g, Ao ddA A4, B shaA, ANFSEH BANEA
S guAe A0 AAsE F3H AF(FEL MR dipolar theism) & ZA 3
= Ao HFAMFolgty k. b AL BHEol 29 FFARH Atnd o
29, e Aol Fudx Ao AP AFAPS F2o] vrHA =
Ao omAg gstd 4 FdA Hu, olHE YFE $5& 1A EWY
ANAAZHEGE 45445 TEAZ Fosta A Aol BF (AR
galste]) o] ZEAN FAsttT B AUH FAA9 Algolz FAT
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He[Hartshorne] maintains that classical Christianity attributed a one-sided
perfection to God in exalting permanence over change, necessity over contin-
gency, self-sufficiency over relatedness. He advocates dipolar theism, the view
that God is both eternal and temporal. God is eternal in character and pur-
pose but changing in the content of experience. - - - God is omniscient in
knowing all reality --- though not the future, which is undecided and hence
inherently unknowable. God 1s not merely influenced by the world: God is
infinitely sensitive and ideally responsive. Divine love is supremely sympathetic
participation in the world process.(Barbour, 294)

ol g HAFAEFA AHA Yzt ALY A wERY E‘.‘Q——a— ol
B oAl A T FAT A A A AR [Clock-maker]2Aje] Al FEwAEH

go] Tt AFAHE A Tool-Workman] 241 A, %X}%ﬂlﬂ date EEA
A AAAZAMe A[Determiner of Indeterminacies] % ol& ¥HejEo] Yrh(Bar-
bour, 305). 28y, &4 dqEQ 75xAE Ay oM FrHeAz
Mol A9l Y (a model of God as communicator of information) & AHBEE R
o] & AHo=2 AzZtdY A9 AAL FRAGAFHA HFoM HHses AL,
A RE EMA 2A, E4, Adste 4L oUW Ao FRAGAH AL
g8 “ﬂ 7bsstte AlZAA E93ig, o)zt e A9 mdoA Tile HHI
gule, FHaA T2 GA USHAM AE Fo FFE AYse DNA YEoly,
AMNE AQEYY W3 E A e AdHA Y ‘ﬂ%, AZko] o] F 7 thefst
3o g 9 2 Fxo AGdy F, $FY4 AA A EAste &7 AMY
L7t ¥, FA7] AR AV HAQD shidy ‘24 [the divine
Word: logos]e 72 wWetox HMHE & Aot AHA 7 F5 A4S AEXZRFE
74l AR uge Ziol fE dEZHY FrtEAdoz HAyEd Ao dqF A
o JAYFTHZXAE o] ARE B{3 A=Wt AN AY EgAg A=,
olg|d FH H{AEE Al wetA Dt 7] g ol Aldizt stHEAg A
o] gt AL FAdY= oi7|7t Bk GRATHE KR B Ago] sF
A7l faM e, EF AU Lo dig Ay £89 FRHASS /t5ASE
g Qe S AA}] WEd A7y zAFA A Huo Y5 ¢ 2 @
43R o2 A9 dh(Barbour, 313-5). °]& & =g 235w, ko] BH{T Fy
o & Ao wpM AFR PAte] Wt AFAdE Ao Yoo

A AAE ARALAHA Mgz e o, Fzazs A3 ey 4F
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o oo Ji7ke BHE o8 F AT A= AZdn. #4, oE A 2d
°ﬂ*1c 2a% AR ARG 2 AP dUAE EFE SAAR] $F2HA FA
Azxe Aol g £ Autx sAsol =) Wi BFHA M= Aol v
ge AAASE Ao 274& FEAF F Utk WA, IRASAAA A9 =B
g, Fehdde Az FasA gse PR F5¢ Fdof A3 A
BAC B QA ALE Fgdol £ AL YA £ ASE A¥IH= I
A #HeH ngexe AALE B4R FAAY d5FIl 1FEEE U
de Ax BAAL FHE Yol A2 FAUIAY FEoz Aol H, ol
g AP g A A FHE AAEAY oo FEIE Tl TEtA
A gug & Aoky Agdch FAte 49 FHE Fe Aol AR, 7
d AuAT Y BAAZE 532 FUE AYE JHA AAH|L F4E
Al Aojuf, 282 fod, ofF ZFolu AFo] ge AA a2 FM &
e st A e ZAs Aeld Aol

NS Ao st dARo g WM & A E AP AN o2 #
et #HoN FRAGAA A FEL e K& HHQAS VI
A 2ok ARG 249 oo N A7k BGA Ho ¥ P S0
AgAol BAYL 2N A7t $F79 FAolgde FAISEY $FTo] v
QArk. Azbol A4S WEBES Awjstete Aol Fude Kolge AF 7ISH
o] AFAAMGel iRl AZke AT Fo] ohyet AARAY BES) FALE
Ao e A FYRGe Ao FPHT Ye AR, F3AESHY ARAMY 44
of Wg SutE Fx Y59 AAAT ¥ F Yok HAAY 4o d@ A4HY
Ao g A4SHE Ayt 7EM ALdEHE R, ol meh Ao dF Y
ST gnke Aol Wate AR S FAGE FHAUge B Aelnh

HAHAete] ote AP Eoldutate AT AFFITr AZdd 2
oatd, #Ae 71Zx AMFAMN L oo A AN vl Y, A HHEM
o A9 Mdele FAHA A&Ael ATy FHAAN, ol A5 E MEA
233 2719 FAUZFAEQY A AEE AR Hdse Re dT FFA
BAge oldEE fFolgL DI b AN Bl B A 2

ar wi

2) LAy BXEo] Elk:—‘éﬂ}ﬁ]é(l(noepﬂmacher)‘t‘:. #EFGS$ A9 Toldutdl 5 ‘Higher
Critics’ 42 22 $& 1947] £49 7|Ex v|BrEo] FRAYe] WAGAE U3 E
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The divine being is nothing else than the human being, or, rather the
human nature purified, free from the limits of the individual man, made
objective, All the attributes of the divine nature are, therefore, attributes of
the human nature. In relation to the attributes of the Divine Being, this is
admitted without hesitation, but by no means in relation to the subject of
these attributes, - - - Although the divine nature is nothing more than
human nature as an object, it is of the essence of religion that the believer is
unaware of this, In projecting his own attributes on to a being outside himself
he alienates himself from his own nature and denies in himself the possession
of the qualities that he attributes to God.(Feuerbach, 14)

£ dYoEF}F T715Re 2d,E WY 23F A A e g g9
A3pEo] HRFHAL(1859), 2R A 194]7] 2 Gel <]vl w229 e
o] XEE Hol sUAornE, FUo JHF AYIE 2F £ D 2dEe &

YA AEF Atz BHE JHAA HATh FolATdH AU 244
A AAMLEE wWAste dFA a2ve, Y HAH Al HFEHAL
B, A AQAE Y] HAYE Y & JI5EAL FETFLY svd &
302 niPo Aste AAHY =Yx BP0l Aot 2y, AEEd)
g 29 B4 A8y 724 JFe Asrde FAEs Ao o
3 ATHASG. FEHY VAP L 2Pz AFH AP e ATA A
2o FF AIYFLEAMY oujst W] Qo)A t o7y, gy AsE
of g3, $5% Fo 22 AANYETH AdMHogde $AF AU FH
ol sty Wi A oA Ao o A FA Y F 9
€ A7 dde Aol EANY. AxEvH 29 Add gad, g At
7152e EHEH $F& $A4d AT AR Aoz virouwFed, &

The higher Critics’ were proud of their systematic refutation of a belief based on
scriptual revelation. They replaced faith in a revealed religion with their own develop-
mental view of history, which regarded all religions as evolving rocesses originating in
time and subordinated to the the laws of change.(Knopflmacher, 45-6)
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Spencer: 1820-1903)9) TH & Az &) UojMx, =8A] G434 22 ¢ 2
ste dast A A AARAEH AQMY o9 PEFA fFHolgr dYFe
24 oz ad AsAFFdd U 2 A F& A4F AU
(Roberts, 47). A7+A ol BE Q4E°] 93 AdYHer ARdgd:e AL S
ayrt e Re ot A, 237 gE Ak AFARA PFA e =
ank ool o2 Hud AT ol gaof s el A dES] A
dolgt} 3ol dg2oME, £54 A i 29 o] FYo] I
By . WEdoAdE FuHEY ASEA EAe AFRE AoldM A7
A EHQD AddT 2U Aol AaEAQ A HEA Fedy B
TES P GAoUR vl gAY EAY AAE ATz g Y
£ Qe o4 =99l AsE FaM AQY HEF £ L 2FolARE &3
of itk Zo] 219 WEo|AL Aoz Aztdr

The inheritance of acquired characters is a source of moral optimism. By
exerting ourselves for the good, we contribute biologically to the moral devel-
opment of the race. - - - As a fact of mere zoological evolution, woman
seems to me to have the worse share in existence. But for that very reason I
would the more contend that in the moral evolution we have 'an art which
does mend nature’. It is the function of love in the largest sense, to mitigate
the harshness of all fatalities.(Roberts, 48)

3} Evolutionism confirmed her in the empiricist position, but it also sharpened her urgent
need of imposing a new moral order on the amoral, perenially changing, and hence
totally relative cosmos it had established. - - - its reduction of a purposive universe
to a sequence of fortuitous evolutionary processes was distasteful to the residual reli-
giosity of the former Evangelical enthusiast.(Knopflmacher, 29)
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2|59 ddEFH 29F9 Friusy 1Z8 A, T A% ALFY F
HH HeFo] Atoje] Bd FFAA Fe olE°] Bue AHEE AT o
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ut

l

) &7 BYJEx, AHAF oA A =9t ALY AFAHA HHAMA o] F 3T,
AL E Alol 9 {1@?} fFrd@Ae 9 ANAHY LS ST & + Ade T
4}, “Speculative truth begins to appear but a shadow of individual minds, agree-
ment between intellects seems unattainable, and we turn to the truth of feeling as the
only universal bond of union.” (The George Eliot Letters, 111, 382)

5) AxFvtF| 2 otd, A dJEs Hxg At FF Aoz v|F A ol
= (Matthew Arnold: 1822-83) 9} tl£o], E/xXEH AY, BfEFoe ARF 33
3 F2 ApololA BAsA Fastsl AF A £7E dold AAE FHeE =9
A AFNAN FFHE Zhon, ot NER ALGE AT A7 EAFY oo
W f2e) ZjAFde AXNE s Uk
Their skeptical oscillation between agnosticism and faith, conservatism and progres-
sivism, science and religion, finally found a common resting ground in their belief in
a moral tradition which could embody an authoritative ower not ourselves. - - The
later works of both writers only accentuate their fears for the future of a materialis-
tic England deprived of its Bible.(Knopflmacher, 64-5)
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Feuerbach attempted to span the chasm between particular and general
humanity by his psychological theory that consciousness of self was essentially
united to consciousness of another. The mind was initially engulfed in subjec-
tivity, for the feelings coloured the world to make it conform to the individ-
val’'s desires. Yet to define the desires of self necessitated referring them to
the desires of others. Thus the ego attains to consciousness of the world
through consciousness of the thou. - - - Philosophy and religion, in so far as
they formulated sujective dogmas without reference to other men, were seen
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as obstacles to true perception.(Dodd, 186)
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In the treatments of social questions Positive science will be found utterly to discard
those proud illusions of the supremacy of reason, to which it had been liable during
its preliminary stages. Ratifying the common experience of men, it teaches us that
individual happiness and public welfare are more dependent upon the heart than upon
the intellect. The function of the intellect is to discern the bonds of dependence on
which human life depends. The bonds themselves are entirely affective.(from A Gen-
eral View of Positivism by Auguste Comte) (Neil Roberts, 30)
7) 229 o3d, &3 doE £ SlojH, JAH ALY Hele V152 UG
HE st SH3 FAH g ZdaE AM e F8T wEelar @
The reverence for all religions, and above all for Christianity, which the principle of
Continuity entails, allows George Eliot to maintain communication with her own reli-
gious past and supports her refusal to be a militant atheist and her respect for any
religious belief that fosters human sympathies.(Roberts, 29)
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8) For George Eliot the idea of sympathy became increasingly identified with a sharing
of the inheritance of the past, and more specifically with the sharing of one’s nation-
al past with others belonging to the national community. - - - In doing this, she ran
the danger of succumbing to the ideology of nationalism.(Semmel, 13)
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Abstract

George Eliot’s Religious Experience Seen in Terms of
Process Thought

Yang Young-Soo

Changes of religious experience in George Eliot’s own life resembles, in a
way, the evolutionary process of Christianity in the Western Culture. The
unconditional belief in her early years in the Anglican Church and then in
the Evangelical Puritanism corresponds to the simple belief of the Early
Period Church. Her sceptical attitude and refusal to go to church in her
early twenties (enlightened by free thinkers such as C. C. Hennel, D. F.
Strauss, and Ludwig Feuerbach) corresponds to the negation of the revealed
Christianity by the Enlightened Thinkers or materialistic scientists, Her com-
promise with her family and community in refusing the belief but accepting
the custom and morality of Christianity is similar to unbelieving eclecticistic
church-goers in the Christian-oriented society. She didn’t return to dogmatic
Christianity, but she saw in it the highest expression of moral sentiment,
When she agreed with Feuerbach to identify God with the essence of man,
she felt like thereby paying god the highest possible honor.

This paper tries to interpret George Eliot’s change of religious attitude in
terms of evolutionary concepts and process thought as proposed by Alfred
N. Whitehead. According to process theology, God is influenced by the
world, and divine love is equal to supremely sympathetic participation in the
world process. This way of thinking leads us to accept the model of god as
communicator of information, who distributes pieces of information for
mankind and makes for more truthful worship in the process of bringing to
light the Providence or the order of the Nature. Hence comes up a position
where both the Christian creationism and scientific evolutionism come to
getting together instead of conflicting.

George Eliot tried to find out a new kind of moral standard which would
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replace Christianity to serve unbelievers’ conscience in the modern times., We
can sympathize with her when she reached the idea of "sympathetic imagi-
nation” as a useful source of morality in place of a revealed religion, because
she herself lived a life which needed just this sympathetic imagination on

the part of her own family and her contemporary fellow citizens.
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